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ITAMHUP KbIPTbI3AAP: AJIAPIbIH TAIII JOOPAOH NOCTMOAEPHT'E CAAAKATbDI
ITAMMWPCKHME KMPTU3bIl: UX IIYTb OT KAMEHHOI'O BEKA KIIOCTMO/IEPHY
PAMIR KIRGHIZ: THEIR JOURNEY FROM STONE AGE TO POST-MODERN

Abstract.In the summer of 1982 the last communal attempt by a Central Asian Turkic community,
led by a capable traditional Khan, Haji Rahmanqul Kutly, to reach Anatolia was accomplished. This
event which involved over a thousand Kirghiz mobile herders, with a lifestyle resembling the “Stone
Age”, may have marked the end of such journeys for the Turkic peoples of Central Asia coming to
Anatolia which begun nearly a thousand years earlier. The Kirghiz from the Afghan Pamirs, however,
were motivated by entirely different reasons. That is, running away from Communism (Soviets,
Chinese and Afghan) for over a century to safeguard their Islamic faith and Kyrgyz identity and not
searching for new pasturelands or extend the domain of Islam. Like their ancestors, these Pamir
Kirghiz have not only strengthened their Islamic faith and Turkic identity, but they have also
experienced unfathomable demographic, social, economic and cultural transformation during the
last four decades of their lives in modern Turkiye. In this presentation, I will discuss their remarkable
journey based on my anthropological field research among the Kyrgyz which began in 1972 in the
Pamirs of Afghanistan.
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AHHOTanUA.1982-KbUIbIH Kall alllapblH/ia TaJaHTTYY canT-caHaadbl XaH Xaxbl PaxMaHKyn
Kytny xeTekTereH OpTo A3uA TYPK KOOMYYJIYTYHYH AHaZoJyra KeTyyre OGOJTOH aKbIPKbI
bupresjiellkeH apakeTd 6osay. Tamn foopyHJa amlaraH MUHJEH allyyH Ke4YMeH KbIprbl3Jap/ibl
KaMTbIraH 0ya okysa OpTo A3uajarbl TYPK 3/JepHHHH AHaJl0/Iyra MbIHJaH MUH XblIJal MypZa
falTasrad OKIIOM CafAKaTTapbIHbIH COHYHA YblKKaH 60J1ymy MyMKYH. bupok OoraH [laMHpUHUH
KbIPTbI3lapblHbIH MOTHBJEpPH Takblp Oamka Goaron. TakTan aWTKaHJa, ajlap KOMMYHHU3MJeEH
(cOBeTTHK, KbITAWMbIK aHa adraHfblK) OUp KblIbIMJAH alllblK yOaKbITTaH 6epu 6376pYHYH
UCIaM IVHHUH aHa KbIPThI3 ©3re4e/IYTYH CaKTall Kalyy YIYVH, XKaHbl KalbIT U3/el e UcAaM/blH
Y6eMpecyH KeHeWTYy YYYH aMeC, Kayblll KeaumkeH. Byn [lamMup KbIproigapbl aTa-6abasapbl
CbIAKTYY 3Jle UCAaM [UHUH jKaHa TYPK ©3rede]yryH GOekeMAen THUM ©60J160CTOH, a3bIpKbl
TypkuA[a KalUlOOCYHYH aKbIPKbl KbIPK KbIJIbIH/A OMIo KesbereH geMorpadua/blK, couaablk,
JKOHOMHUKAJIBIK KaHa MaJlaHWW e3repyy/iepAy GallblHaH eTKepylITY. bys npeseHTauuAza MeH
1972-xbabl OoraHcTaHAbiH [laMUpUHeH GalmTaral KbIprbl3Zjap apachblHAAarbl aHTPOMOJOTUAIBIK
Tajlaa UIITePUM/IMH HeTU3WH/e alapblH YKMYIUTYy/ai 6achbIll 6TKEeH K0JIy MeHeH 6eJyleM.

Herusru cesaep: KbIproi3jiap, ooraH naMupH, Baxan kopugopy, Paxmankyi, Typuus

AHHoTanuA. Jletom 1982 roga 6blna NpeANpUHATA NOCAeHAA KOJUIEKTUBHAA MOMbBITKA
LIeHTPaJIbHOA3UaTCKOH TIOPKCKOH OGIIMHEI BO IVIaBe € TA/JIaHT/IMBbIM TPaJUIIMOHHBIM XaHOM Xa/[K1
PaxmankysioMm KyTay focTH4db AHATOJIMM. DTO COOBITHE, B KOTOPOM y4acTBOBaJio 6oJiee ThICAYH
KHMPrU3CcKUX KOYeBHUKOB-CKOTOBO/IOB, Yel 06pa3 »KM3HU HAallOMMHAJ «KaMeHHbIi BeK», BO3MOXKHO,
03HaMEHOBaJ0 CO60H KOHel MOoJ06GHBIX NyTelecTBUH THPKCKUX HapofoB lleHTpaibHOU A3uHM
B AHATOJIMIO, HAYaBIIMXCA MOYTU ThICAYY JeT Ha3aJ. OJHako KHAprusbl c adraHckoro [lamupa
PYKOBO/ICTBOBAJ/JIMCh COBEpPLIEHHO WHBIMHM NMPUYMHAMU. A UMeHHO, OHU GoJsiee BeKa Gexaad OT
KOMMYHHM3Ma (COBETCKOr0, KUTAalCKOro ¥ apraHckoro), 4To6bl COXPaHUTDL CBOI0 MCIAMCKYI0 Bepy
Y KbIPTbI3CKYH WAEHTUYHOCTD, @ He MCKaJ/Id HOBbIe NAcTOMIA UM pacliupaau cepy uciama. Kak
Y UX NpPeJKH, 3TH NaMHPCKHUe KUPTru3bl HE TOJbKO YKPENU/IH CBOK HUCJaMCKYH0 BepPY U TIOPKCKYIO
UJIeHTUYHOCTD, HO U NTepeXu/Ii HeBoobpasuMble JeMorpaduiecKHe, colluaibHble, SKOHOMUYeCKue
U KyJIbTYpHbIe peobpa30BaHKs 3a IoC/IeJHHe YeTblpe JeCcATUIeTHA CBOeH KM3HH B COBPEMeHHOH
Typuuu. B sTo#l npeseHTanuu A paccKaKy 06 MX YAWUBUTEJIbHOM IyTeLIeCTBHM, OCHOBAHHOM Ha
MOMX aHTPOMNOJOTMYeCKUX MOJIeBbIX HCCIe0BaHUAX CPpeil KMPru30B, Ha4aThiX B 1972 roay Ha
[lamupe B AdpraHucraHe.

KnwueBsle c/ioBa: KUpTU3bl, apraHckuid [lamup, Baxanckuit kopugiop, Paxmankyn, Typuusa
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Introduction:

In this presentation 1 will examines
transnational leadership of a tribal Khan, Haji
Rahmanqul Khan Kutlu, during the century-
long saga of small, vulnerable Central Asian
Kirghiz (also Kyrgyz or Kirgiz) community
of mobile herders, trying to preserve their
cultural and communal integrity in the face of
repeated forced displacements across several
national boundaries within a continent, and
the consequences of their resettlement in
eastern Anatolia during the past four decades
(1982 to 2025). Their multiple migrations/
displacements begun because of the Russian
Bolshevik Revolution (1917) from the Osh Valley
(now in southern Kyrgyzstan) to the Pamirs of
Afghanistan, above 12,000 feet altitudes, in the
Wakhan Corridor. In 1945, they were forced to
move to the Chinese occupied Eastern Turkistan
(Xinjiang), due to Soviet Russian hostilities
against them. They returned to the Afghan
Pamirs in 1949, after the successful Communist
Revolution in China; only to take refuge in
Northern Pakistan in 1978, because of the
Communist coup in Kabul and Soviet invasion of
Afghanistan (1979). They lived

four vyears in Pakistan before being
permanently resettled as refugees in the Van
province, eastern Turkey, in 1982. The last four of
their displacements were led by Haji Rahmankul
Khan Kutlu.

Rahmankul, born on about 1913, was but
a child when his father, a Mingbashi (a tribal
judge) in the Tsarist administration, decided
with his two brothers and their Qochqgar clan
members, to take refuge in the remote Pamirs
of Afghanistan, an area some of them previously
used as their summer pastures. Rahmanqul’s
father, Haji Jabbarqul, had taught Rahmanqul
reading, writing and basics of Islamic education
via vernacular texts—i.e.,, he had become a
Mullah. Tall, well built, smart, ambitious and
conscientious of their vulnerabilities, he had
demonstrated his courage and leadership
abilities early in his youth. During WWII, he led
raids across the Afghanistan border into the
Soviet territories while they were busy with
the war in the Western front. After the war,
in retaliation, the Soviet Russians had raided
Rahmanqul’s camp and taken him prisoner
to Soviet territory. After about six months of
detention, he was released. In Soviet lands

he had become enamored by transistor radio
and newspapers. Once back, he had decided
to lead most of the Kirghiz away from the
Soviet Russian’s threat, moving them into the
Taghdumbash Pamir next door in Chinese
Turkistan (Xinjiang). He had proven a capable
leader negotiating good terms with the Chines
officials during their brief stay in the Chinese
territory. But Moa’s success in 1949, forced them
to return to the Afghan Pamirs, to preserve their
Muslim faith. By then, Rahmanqul had gained
the title of Khan (chief), and the story of his
fighting the Chines Communist border guards to
return to the Afghan Pamirs had spread widely
in northern Afghanistan, reaching even the royal
court in Kabul. While in China, he had acquired
his first transistor radio, a critical information
technology he owned and used avidly thereafter,
listening to multiple vernacular broadcasts daily,
including the BBC, Radio Moscow, and others.
By late 1950s, Marco Polo sheep hunting in
the Afghan Pamirs had become a sought- after
prize for international trophy hunters and a
source of income for the Afghan governments.
The hunting trip to the Pamirs among foreign
diplomats and government officials in Kabul had
also become popular. Rahmanqul Khan’s help
facilitating and ensuring security of such VIP's
had become necessary. In early 1960s, even
King Zaher Shah (r1933-1973) of Afghanistan
went for a royal hunting trip to the Pamirs and
Rahmankul Khan hosted him. He may have asked
the King’'s permission then to go to the Hajj.
Rahmankul Khan made the pilgrimage to Mecca,
shortly after and he became Haji Rahmanqul
Khan (locally referred to as the Khan Haji). After
that, he made annual/biannual trips to Kabul in
the autumn, staying for several weeks in Kabul
hobnobbing with diplomats and officials as well
as trading. It was during this period, when as
a boarding school student in Kabul, I saw the
famous Khan of the Kirghiz. His special relations
with the monarch and courtiers in Kabul had
boosted his prestige immensely, especially in
Badakhshan province, where the Pamirs are
located. It was also during this calm period, at
the height of the Khan's fame, during 1972-
1974, that I conducted my doctoral dissertation
research among the Kirghiz. 1 revisited them
during the summer of 1975, accompanying a
documentary film crew from Granada TV, UK, as
a consultant anthropologist, to film them for the
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well- known, Disappearing World series called,
“The Kirghiz of Afghanistan”. An updated edition
of the same documentary with re-edits was
screened in 1981, in the US as part of the PBS’s
ethnographic series, the Odyssey.

During my initial dissertation field work,
the Khan enjoyed perks from his government
contacts,andtradingventuresinKabul,benefiting
himself and the Kirghiz community. The Kirghiz
had successfully adapted to the stresses of high
altitude, extreme cold and closed borders, with
virtually all neighbors, except within Afghanistan
(Shahrani 1976a,1976b, 1978,1979). But that
brief tranquility was shattered by the Communist
coup in April, 1978, in Kabul. After ascertaining
the Communist orientation of the regime,
Rahmanqul Khan decided to leave the Pamirs to
the safety of northern Pakistan, and virtually all
the Kirghiz in the Little Pamir valley, some 1200
souls joined him in his flight across the border to
Pakistan. Those living in the Great Pamir valley
to the north of them, due to terrain, distance
and security, could not join him on this journey
and were regrettably left behind (Shahrani
2002, 2016). The Kirghiz spent four difficult
years in and around Gilgit region in northern
Pakistan, while Haji Rahmanqul Khan managed
to negotiate their successful resettlement as
refugees in eastern Turkey.

They were settled temporarily in the village
of Karagunduz, near the city of Van, and some
were placed in Afatevlari in Malatya, while
their permanent village, Ulupamir Koyu, near
the town of Ercis, was built (Shahrani, Report
from ARIT Fellows, Number 7-1988). They were
permanently settled in the new village during
1988. As such Rahmanqul Khan may have been
the last Central Asian khan to complete the
collective movement of communities reaching
Anatolia which had begun more than a thousand
years earlier. Unlike their earlier ancestors the
Afghan Pamir Kirghiz were flown on 747 Boeing
airplanes from Pakistan to Anatolia. Upon arrival
in Turkiye, Rahmanqul Khan and his family
members were assigned the family name of Kutlu
(fortunate, lucky, endowed with power, etc.).
Soon, he also assumed the Turkish titles of Aga
and Han. He had overseen the construction of the
new village and resettlement of his community
before his death in 1990. Rahmanqul Han has
continued to influence the new generations of
Kirghiz in Turkey, even after his death, and is

likely to continue to do so, as he is being turned
slowly, but surely, into a hero among the Kirghiz,
not only in Turkiye, but also in Kyrgyzstan.

From Stone Age to Post-Modern in Four
Decades in Turkiye:

From September 2024 to the end of February
2025 | conducted field research in Ulupamir
village in Van as well as the smaller Kirghiz
communities who have left the village in recent
decades in search of employment or due to
work requirements around Ankara (specifically
in Golbasi and Cubuk), also in Yanifakilli in
Yozgat province and scattered Istanbul. The
purpose of investigation was twofold: 1)
to explore the social dynamics of repeated
forced transnational migrations of this small
community of Kirghiz pastoral nomads across
Central and Southwestern Asia to Anatolia, and
their re-adaptation challenges and opportunities
in Tiirkiye, as a community during the past four
decades. And 2) to critically examine the role
of their transnational tribal Khan/Han, and the
ways in which he managed his tasks to ensure
social and cultural integrity of his Muslim
community, time and again. The life and career
history of Rahmanqul offers critical doorway
to understanding the saga of the Kirghiz as a
part of the presumed “Disappearing World” of
tribal life, resembling images of the “Stone Age”.
The key question 1 have previously explored
and explained (see Shahrani 1986) is: How and
why traditional local leaders, particularly in
the rural Middle East and Central Asia, who are
characterized often as feudal lords, oppressors,
exploiters and tyrants, able to mobilize and
lead, especially in moments of crises, those who
are supposedly objects of their tyrannical rule,
often against revolutionary forces who claim to
liberate the same poor, exploited rural/tribal
masses? This required critical examination and
reassessment of our assumptions about and
characterization of the local tribal leadership.

Longitudinal data such as life histories
of local leaders from other pastoral nomads
in the region has provided the opportunity
for comparison and critical response to such
questions. My continuous ethnographic research
of this Kirghiz community, in virtually all places
they have lived over the past a century, and
struggled, suffered or triumphed, including in
Tiirkiye, has provided me additional insights and
data. | have considerable field notes and audio
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recordings of conversations with the late Khan
as well as household demographic and economic
data, from my previous field research, especially
during summers of 1983 and 1986 in Tiirkiye,
when 1 sked Rahmankul Khan specifically to
recount and reflect on his life experiences as the
Khan of the Afghan Kirghiz. 1 have complemented
these data from the Khan himself with further
new data collected during my most recent field
research from the living Kirghiz elders, his
surviving sons and relatives who followed and
aided the Khan through their collective survival
efforts on their journey to post-modernity in
Tiirkiye. 1 have also gathered ethnographic
information from the Kirghiz youth on how
they remember him and regard the role of the
late Khan in their current lives in Tirkiye. Such
data is critical to understanding whether and
how Kirghiz community leadership has changed
since the passing of their Khan. Ultimately, my
aim is to write a book about him and his role
in the cultural survival and transformations of
his community in a radically different health,
educational, occupational, economic, social
and political ecological environment of Tirkiye
during the past four decades.

Approaches to Local Leadership and Dis-
placement Studies:

Local/Tribal leadership studies: Fredrik
Barth’s seminal work among the Swat Pathan
(1959) and the Basseri's of South Persia (1961)
laid the foundations for the study of the khans, a
Turko- Mongol word of Inner Asia origin. Barth’s
studies suggested two different models: the
Basseri Khans resembling the Weberian notions
of “traditional authority” justified by birth, class
and “Eternalyesterday” (Gerthand Mills 1946:78-
79). The Swat Pathan/Pashtun/Pakhtun Khans'’
authority on the other hand, depended on his
ability, at any given time, to wrest support from
each of his followers individually, providing
them favors in a competitive environment with
other Khans. Both models have been applied in
later studies with mixed results. The Basseri
model has been used by Talal Asad (1970)
studying the Kbabish Arabs in Sudan, and by
Bujra (1971) in Hureida, Hadramout. In these
studies, perpetuation of Weberian model within
the context of “encapsulation” of tribes by
modern nation-states and the impact of market
economy’s penetration are discussed. Relying
to a rigid and unilateral rendition of reality is

criticized by Tennenbaum (1968), “one either
leads or is led, is strong or weak, controls or is
controlled”, leaves no room for the mutuality of
powerrelationand whetherand how of obtaining
consent (Jacob Black,1972:63). The assumptions
of egalitarian nature of Pathans and other tribal
societies exercise choice are questioned by later
researchers (Anderson, 1978; Tapper 1980; and
Akbar Ahmed, 1976, Asad, 1972, Salzman 1979,
Black 1972). Seligman (1968:108) emphasizes
the importance of situational needs of a group
as well as considerations of their values in their
selection of a leader and his/her performance
(also see, Tannenbaum, 1968). E.G. Bailey (1988)
indicates that “politics of conscience” is always
at war with “a politics of [personal] advantage”.

Both models suggested by Barth are useful
for my study. However, 1 am also relying on
participatory approach to leadership, focusing
on the abilities of leader within the changing
contextual needs of their community to be able
to act as a cultural (in this case cross-cultural)
broker, and a mediator between the community
and multiple states. Also, demonstration of
moral bonds with followers, and acting as an
entrepreneur and problem solver in the case
of Rahmakul Khan Kutlu has been essential
in his accomplishments (see, Bissevain 1974,
also EG. Bailey 1969, 1988, 2001). In addition,
performing rituals of hospitality, effective use of
symbols, even producing symbols, and oratory
skills are necessary attributes for effective
leadership (see, Holmes 2000, Trnka 2011,
Comaroff & Comaroff 1991, Gledhill 1994, Gupta
and Ferguson 1997, Shore 2014). In essence, 1
have tried to explore and understand the nature
of the acquisition of “leadership capital”, the
competence and capacities of leaders which
are «deeply» embedded in and reflective of
the culture in which they operate” (Renshon
2000:200). Such a capital may, as Verdery
(1999) demonstrates, continue to be valued long
after the death of a leader such as Rahmankul
Khan. Also, the transnational nature of this
Khan's venture has necessitated examination of
more than the traditional tribal context, and may
require to look for clues to the challenges of the
European Union leaders (Abele 20003, b, 2005;
Holmes 2000, Shore 2000).

Ultimately, my aim in addition to a “thick
description” of the changing ethnographic
context of Kirghiz community, is to further our
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understanding of politics “both from the local
perspective of leaders and that of the led, and
the complex shifting context in which leadership
occurs.... [as anthropologists we are urged] to
explore the meaning(s) of leadership rather than
simply its form” (Shore 2014:189, emphasis in

the original).
Life History Studies: This collaborative
anthropological methodology of narrative

construction of a person’s life and careers allows
navigating intersection of individuals with their
institutions and cultural norms to make sense
of collective experiences. It is also increasingly
used by variety of disciplines beyond the social
sciences (for a review of recent literature see,
Tierney and Lanford 2019, Ritchie, 2003, for
early classics Paul Radin, 1913, 1926/1999,
Thomas and Znaneicki, 1918-1920, the Chicago
School of Sociology of Robert Park and Ernest
W. Burgess (Dollard 1935), which was produced,
The Hobo by Anderson 1923, The Gang by
Thrasher 1928,

The Ghetto by Wirth (1928) and many more.
C Wright Mills (1959:4) asserts, life histories
are “...essential to grasp the interplay of man
and society, of biography and history, of self and
the world” (1959:4). More recently Tierney &
Lanford (2019) are stating, “mass data with-
out life histories of persons is incomplete” (see
also Lewis 1936, Bertaux and Thomson, 1997,
Epstein 1981, Langness 1965, Spradley 1968,
Agar 1980). Life history as an archaeology of
the mind/memory is not without its limitation
depending on the levels of trust between the
researcher and collaborators, confirmability, re-
flexivity, credibility, objectivity, empathy, power
dynamics and involvements with the subjects’
lives and more (see, Gelya Frank 1996, Kvale
2007, Atkinson, 2012, Geertz 1973).

Displacement Studies: The growing
numbers of forced migration from Afghanistan
& displacements globally—one hundred
million displaced in 2021, conflict related
among them numbered 53.2 million (American
Anthropological Association (AAA): 2022). This
is a clear indication of the scope of the problem,
and a reason for AAA’s concerns. Turkey, located
in a conflict zone, bridging Europe and Asia, is
seriously affected. Fresh refugee influx from
Syria, Iraq, and Afghanistan to Turkey has
increased social tensions (Gurcan 2021), and
refugee crisis is becoming more politicized.

Refugee integration studies have become an
importanttopicofresearchin Turkey (Balcioghlu,
2018). Indeed, World Bank and UNHCR have
created a Joint Data Center (JDC) on “Forced
Displacement”, for the purpose of producing
monthly, “Forced Displacement Literature
Review”, available on a searchable platform
(Gillsater, 2020). It covers all recently published
academic and non-academic studies and reports
on the subject, organized on thirteen major
themes, such as geopolitics of forced migration,
impact on health, on host communities and
countries, integration, inclusion and more. It is
a most valuable resource, and I am utilizing the
JDC monthly “Literature Reviews”.

Transformative Changes in Turkiye:

I have studied this Kirghiz community in
the Pamirs of Afghanistan since 1972, followed
them as refugees in Pakistan (1978-1982), and
their resettlement in eastern Turkiye since their
arrival in 1982. They marked the 40% year of
their arrival on September 25%, 2022, in Istanbul.
I was invited by their Kirgiz Tirkleri Kultur ve
Yardimlasma Dernegi (Kirgiz Turks’ Cultural and

Assistance Association, established in 2007)
to participate in the celebrations, and 1 did. I
have a monograph first published in 1979 about
their lives in the Pamirs of Afghanistan, with
an updated & expanded 2™ edition (2002), and
many articles on them. Th 2nd edition of The
Kirghiz and Wakhi of Afghanistan: Adaptation to
Closed Frontiers and War, briefly documents their
first 19 years of experiences adjusting to Tiirkiye.
In my most recent fieldwork (September 2024
to February 2025 supported by NEH grant from
ARIT) I collected systematic ethnographic data
of their 42 years of adaptation and integration,
with a focus on the role and impact of their late
Khan, Haji Rahmanqul Han Kutlu in this process.

My preliminary analysis of the data indicates
that the Kirghiz community has successfully
transformed their stone-aged lifestyle in the
Pamirs of Afghanistan and have turned many
challenges into significant opportunities in
Turkiye. For purposes of this presentation, I
will briefly assess the transformative changes
in demography, education, health, economics,
marriage and family dynamics, social and
spatial mobility, professional and occupational
achievements as well as religious education and
practice.
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Demographic Growth: Their population
growth in the Pamirs was seriously limited due
to the ill effects of hypoxia (see, Shahrani 1979).
Since arrival in Turkiye their numbers have
almost tripled in size. Upon their arrival Turkish
government records indicate the registration
of 296 nuclear family/households, numbering
about 1,100 individuals. On September 10, 2024,
the Ulupamir Mahallesi Muhtarligi (Ulupamir
District of Ercis Municipality) shows the resident
population of Ulupamir to be 1488 persons, 700
women and 788 men categorized into various
age groups. Other statistics from the same
Municipality prepared for coal distribution to
household living in the village in winter of 2023
put the total number of families at 502 noting
that 386 of them lived in the village during the
winter and were allocated coal. The remaining
116 households are noted to have left the village
residing in other parts of Turkiye. Everyone in
the village says some of their younger members
have left the village in recent decades in search
of employment, higher education or due to their
occupation requirements. However, there is no
accurate record of out migration from Ulupamir
available that I could locate.

In my most recent fieldwork (2024-2025)
| visited some places where the Kirghiz have
relocated in larger numbers within Turkiye.
[ was able to obtain estimates of the Kirghiz
families living out of Ulupamir and residing in
the following places in Turkiye:

Ercis, nearest town to the village, some
40 families

Van City, the capital of Van province, 15
families

The city of Malatya about 15 families

Yenifakilli in Yozgat province, 39 families
(139 persons)

Golbasi, 35 families and in Cubuk 46
families, both places are suburbs of Ankara, and

Istanbul, various parts, some 20 families.

Another 30 families were said to be living in
smaller numbers in Antalya, Kayseri, Diyarbakir
and other cities and towns across Turkiye. These
add up to some 240 family/household living
outside the Ulupamir village. It is also important
to note that their demographic growth during
the first two-three decades had been larger as
each family had many children expecting many of
them would die in fancy as they did in the Pamirs.
However, soon they discovered their children

survived and that raising many children and
educating them was costly. Quickly they adopted
family planning methods and controlled the
number of births, and currently most younger
couples prefer having no more than two or three
children. Hence, demographic growth among
the Kirghiz of Ulupamir may have already passed
its apex and leveled off for now.Education and
Health: In the Pamirs the Kirghiz had no access
to formal schools or any form of modern medical
services. Rudimentary education in the Afghan
Pamirs was limited to basic literacy in traditional
Islamic homeschooling in Arabic script to very
limited number of children during the winter
months by the few Mullahs. The number of
literates among them did not number more
than a dozen or so. On arrival in Turkey in 1982
they gained universal access to formal schooling
in modern Turkish alphabet and eventually to
professional and higher education. Adultliteracy
for both women and men begun immediately
and within the first year most adults were able
to read and write basic Turkish when I visited
them in Karagunduz, their temporary residence
near Van city in the summer of 1983. School
aged boys and girls were all enrolled in primary
school. By 1988 when they moved to their newly
built permanent village all Kirghiz children were
attending elementary school, and a few had
already completed the primary grades of 1-6.
Initially the elementary school graduates had to
leave the village if the wished to attend middle
school or high school in boarding facilities in
Erci or Van city. For some families the cost of
supporting their children’s education during
the early decades was prohibitive. Also, cultural
resistance to allowing their daughters to live in
dorms away from home was a big hurdle. Slowly
but sure these problems were overcome. Now
the literacy rate among Kirghiz adults is almost
universal.

More than 150 girls have completed nursing
schools and are serving as Hamshiras in the
Turkish health system across the country. A
very large number of girls and boys who have
completed their BAand BS degreesin universities
all over the country are serving as teachers or
officials nationwide. A small number (6-7) have
completed medical school and are MDs serving
as physicians in hospitals in Istanbul, Malatya,
Antalya and other towns. Two or three PhD
degree holders in mathematics, history and
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literature are teaching in universities and at least
one is said to be working in a top position in a
major engineering-electronic research company
near Ankara.

About dozen others are pursuing higher
education degrees in universities in Turkiye as
well as Kyrgyzstan. As such their educational
achievements in Turkey has been remarkable by
any measure.

The Kirghiz since their arrival in Turkey have
had full access to the Turkish government health
services and they have taken full advantage of
it. In Ulupamir Koyu they have Saglik Evi with
a resident nurse, currently one of their own
Kirghiz hamshiras, and a MD spending one day
a week in the village caring for those in need of
help. The physician in the village makes referrals
to other health centers and hospitals as needed.
This same village health center provides family
planning services and education as well as home
visits. Aremarkable outcome has been that there
is many elderly Kirghiz in their 80s and 90s and
even 2 or 3 who have reached the age of one
hundred plus, which in the Pamirs would have
been impossible. The village physician told me
the Ulupamir population is much healthier and
living longer compared to the Turkish villagers
in the area.

Economics: In the Pamirs most Kirghiz
households were extremely poor and utterly
dependent on herding animals of a small
number of wealthy Kirghiz, especially the Khan,
Haji Rahmanqul, who lent them animals under
various contractual arrangements (see, Shahrani
1979). Upon arrival in Turkiye the Turkish
government’s equal assistance to every one
of the 296 nuclear families leveled the extant
economic inequality by offering them identical
residences and access to the same family monthly
cash or kind assistance based on household size.
As a result, chronic and persistent poverty and
extreme economic inequality of the Pamir is no
longer the case.

Indeed, some of the poorest families in Pamir
are now the richest merchants and herders in
Ulupamir compared to the previously wealthy
families in Pamir, including many of the children
and grandchildren of Rahmanqul Khan, but not
all of them.

The abject poverty which haunted almost
90% of the household in Pamir is no longer
the case in Turkiye, in fact there is no family in

Ulupamir according to the village residents who
is really considered poor among the Kirghiz. The
same happens to be true also among those living
outside the Ulupamir in other parts of Turkiye.
The determinant of economic difference in Pamir
was herd ownership (sheep, goats, yak, camel,
and horse). In Turkey it has become education,
acquiring crafts skills in construction and having
able bodied workers within families. Their and
Turkish government hopes of the Kirghiz relying
on raising large herds has not materialized.

Initially all Kirghiz families were given
small numbers of animals to raise. During the
first decade after moving to their permanent
settlement with some 38,000 hectares of very
good mountain pastureland around the village
the Kirghiz built herds reaching some 7000
sheep and goats and hundreds of horses. With
their children completing village school left the
village in pursuit of higher education and became
disinterested in herding. Also, the low price of
animals in the market proved less encouraging
for many to continue herding. Many Kirghiz
families sold or slaughtered their herds. During
the late 1990s in the height regional insecurity
many young men became Korocu (watchmen,
village guard) and still some 150 men are part
of the local security force, and one of the main
employment sources for the Ulupamir men. In
recent years due to the rise of meat prices in the
market and government encouragement and
extension of credit some families have returned
to herding and currently some 17 families own
herds totaling over 3000 animals.

Many families own private cars in the village
and some of them use them as taxis taking
people to Ercis and Van when called. There are
also a few minibuses shuttling people between
Ulupamir and Ercis on regular daily schedule.
The village also has five shops, including a couple
of groceries selling fresh produce, one store
selling flour and liquid propane, and a couple of
general stores. There are also several handymen
who repair electrical appliances, fix plumbing
problems and even one or two excellent helps for
fixing computer and phone problems. Ulupamir
seems relatively prosperous and expanding
with new construction, much of the work
being done by the villagers themselves. Their
original two story apartments, the lower story
intended for their animals have all been turned
into comfortable living spaces accommodating
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the younger generation establishing their own
household. Yet, the universal complaint in the
village is lack of employment and the village
youth have search for jobs outside the village
and some 250 families have relocated to other
towns and cities across Turkiye.

Marriage Practices and Family Dynamics:

In Pamir the Kirghiz were primarily
endogamous within the community with
occasional marriage of Kirghiz girls from
impoverished families being given to itinerant
traders coming from Badakhshan and other
areas of Afghanistan. Most marriages were
within the lineages and clans among the Kirghiz.
However, they strictly avoided exchange of
women with their neighbors, the Wakhi Ismaili
shi'a villagers because of their Hanafi Sunni
sectarian difference. These marriage patterns
were adhered to for the first two decades or
so in Turkiye. However, with education and
outmigration of both Ulupamir girls and boys
and employment in other cities many Kirghiz
men have married with local Kurdish girls
and some Kirghiz women from Ulupamir have
also married Turkish men. Some Kirghiz men
visiting Kyrgyzstan have also brought brides
from Kyrgyzstan to Turkiye including a few to
the Ulupamir village. More importantly two or
three Wakhi Ismaili families attached as servants
to rich Kirghiz families came to Turkiye with the
Kirghiz. Now, marriages between these Wakhi
families and the Ulupamir Kirghiz have also
become accepted but not without considerable
resistance and rancher.

Weddings in Ulupamir have continued to
occur during the summer months as it was
common in Pamir, but for a slightly different
reason—in Turkiye schools are in recess during
summer and those outside the village can return
for their summer vacations with their children
to the village. Most weddings still take place in
home compounds or in the large hall that has
been built for public events including weddings
and funerals in Ulupamir. But some Kirghiz
have begun to hold theirs in wedding halls or
hotels in urban settings especially when one
of the partners is a non-Kirghiz. The wedding
ceremony and dress for women has continued
with slight changes but for grooms wearing
Turkish style clothing has become common.
They have also adopted attaching gold coins and
cash on the garments of both brides and groom

Turkish style 1 am told during the wedding
procession some distance from the home of the
bride. Because of the spiraling cost of bride price
during the earlier decades of after their arrival in
Turkiye, the village elders about a decade ago set
it at US$1,000.00 cash payment by the groom’s
family and it has held so far.

Dividing the Kirghiz extended families
upon arrival in Turkey into 296 nuclear units
for assigning them housing and benefits was
accepted by the Kirghiz community. However,
once settled and families grow and young sons
married, they have tried to live as extended
families when the home spaces were available.
The extended Kirghiz families living very close
to parents in urban contexts have been held
because of the young couples’ childcare needs,
especially when both couples are working.
Respect for the elderly is one of the core values
in Kirghiz society.

The Kirghiz elders, especially in Ulupamir
are complaining bitterly about the disrespectful
behavior of their grandchildren and occasionally
their educated daughters-in-law who wish to live
separately. The older generation also complain
about the fact that in Pamir they visited other
families without notification—i.e., they dropped
in within the same camp or from distant camps.
Now they must call ahead to see if it is alright
to visit their relatives or neighbors. This, what
the elderly call impoliteness in the community
is unfathomable among those who were born
and raised in Pamir who came to Turkiye as
young adults. Also, divorce in Pamir extremely
infrequent has become acceptable in occurrence
among the younger generation in Turkey. Overall,
the generational tensions within the families
seem to be on the rise in Turkiye.

Social and Spatial Mobility:

In Pamir, social and economic mobility
within the Kirghiz pastoral nomadic society was
extremely restricted, especially to poor herders
not owning their own livestock (see Shahrani
1979). The possibilities for equal access to
housing, government services (including access
to animals), schooling and professional training
has dramatically changed Kirghiz fortunes in
Turkiye. Children, especially grandchildren
of those who were herd owners in Pamir and
came to Turkiye with extra cash, if their parent’s
valued education and supported their children to
attend schools and allowed their girls to venture
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out of the village to attend boarding schools and
universities, some of them have achieved the
highest professional degrees and social mobility
to boot. The six MDs and a couple PhDs are from
among these wealthier families who have moved
out of the village and living and practicing in
large cities such as Istanbul, Ankara and other
cities. Several dozen boys and girls and boys
from Ulupamir have earned master’'s degrees
and more than two hundred hold college degrees,
among them many trained nurses and medical
technicians and even physical therapists and
dentists. The Kirghiz have also joined in large
numbers the Turkish security forces (police,
gendarme, army and Airforce). Among them are
twin brothers who are trained as air force pilots.
Most of these well-trained professionals have
left the Ulupamir village with their immediate
families and are living in towns and cities across
Turkiye.

During the first two decades after their
arrival and before the youth earning school
and professional degrees, many Kirghiz from
Ulupamir indulged in seasonal work in towns
such as Rize on the Black Sea coast picking
tea. Others travelled to Istanbul to work with
Kazakhs who owned and operated successful
leather garment factories in the 1980s and
1990s. As popularity of leather garments
declined and cost of living increased in Istanbul
by the early 2000s, some of them relocated in
the outskirts of Ankara. In Golbasi near Ankara
many of them became kapici (caretakers in large
apartment buildings). This occupation became
attractive because it provided their children
or grandchildren with better opportunities for
education, training or skilled jobs in large cities.
Those concentrated in Cubuk area in another
Ankara suburb because of their proximity to
textile factories where they found employment.
Hence, spatial and social mobility of the
Ulupamir Kirghiz have been caused by enhanced
educational and job opportunities.

Greater possibilities for social and spatial
mobility exist both for the Kirghiz living in
Ulupamir as well as for the 250 families who
have already moved out of the village in the
decades to come as the new generations attain
greater professional skills, education and wealth
within Turkish society.

Religious Education and Practice:

The repeated Kirghiz flights and exodus

from Soviet Russia, Communist China and
Revolutionary Afghanistan during the Twentieth
Century was necessitated from their own
perspective to protect their religion (Islam) and
Kirghiz language and cultural identity. In Pamir
their access to religious education was very
limited and general knowledge of textual Islam
among the population was very low. Because
of their mobile herding lifestyle there were
no mosques and large congregational prayers,
barring funerals or Eid prayers. Seekingreligious
education outside Pamir, while not uncommon
in the past, was not undertaken at least since the
1950s.

For the first time a mosque was built for
them as part of the construction of the Ulupamir
Koyu when in 1988 they moved in. They had
brought a Qari Abdulbaqgi, an imam with them
from Afghanistan who led the five congregational
prayers for the first time in their new village. He
also offered regular basic education in reading
the Qur'an and other basic texts for the youth
along with two other Kirghiz Mullahs (Mullah
Ebrahim and Mullah Nematullah now in their
early 80s) assisted in running the masjid and
teaching the youth about the fundamentals of
Islam in more systematic way. The first Ulupamir
mosque was damaged during the most recent
earthquake (2013?) centered in Ercis, about
20 kilometers away. A larger masjid was built
with the Turkish Diyanet isler1 (Religious Affairs
Office) plus contributions from the Ulupamir
community and beyond. Qari Abdulbaqi has
retired and a new well trained Turkish Imam has
been assigned to the mosque with local assistant.
The Turkish imam conducts the Friday prayer
in virtually full congregation and his assistant
performs the five daily prayers in well attended
congregation mostly with the elderly since the
youth go to work.

About a dozen young Kirghiz (girls and
boys) from Ulupamir have completed the Imam
Hatib schools (Islamic Religious High Schools in
Turkiye) and a few have graduated from Ilahiyat
Departments of universities serving in the
Religious Affairs system within Turkiye. 1 met
one woman with such qualification who taught
at a Qur'an Course school in Ercis and she told
me that there are others doing the same in other
parts of the country including in Istanbul. More
importantly during summer months the village
youth are offered regular Qur’an courses in the
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village teaching them the essential knowledge
and performance of Islamic rituals. Turkish
tarigat (Sufi organizations) are also active in
the village and one of the Nagshbandi tiraqats,
the Mazil branch in the province of Adiyaman
has been successful in recruiting an estimated
200 plus men and some 150 women as it's
members. 1 visited Manzil briefly during my
research with three of its leaders, two from
Ercis and one Kirghiz from Ulupamir. Most
of the female members of the trariqat have
adopted hijab and are easily distinguished in
the village or beyond. The men have established
a space (Sufi lodge) in Ulupamir where they
have regular ziker meetings and lectures by the
leaders of the Manzil Nagshbandi organization,
speakers within the village or from outside. A
few older more traditional Kirghiz men and
the two mullah’s complained to me about some
of their beliefs approaching shirk (attributing
supernatural powers to their Saint) which is
considered a major sin in Islam. It is important
to note that the Pamir Kirghiz in Turkiye have
attained their goal of securing the safety of their
religion far beyond their expectation. However,
their Kirghiz language and culture is slowly but
surely becoming assimilated to modern Turkish
language, society and culture.

Conclusion:

Ulupamir Kirghiz, especially the generation
who came with Haji Rahmanqul Khan to Turkiye
andtheirchildrenare consistentlyacknowledging
and praying for him for bringing them to Turkiye,
despite their longing for the lost homelands.
They credit him for his successful leadership in
securing their lives from possible violence and
delivering them to Anatolia. They also value
his leadership after their arrival in Turkey as
he negotiated and oversaw the construction of
Ulupamir and their settlement two years before
his death. Haji Rahmankul is remembered by
the older generation with great fondness and
thankfulness, but the youngest generation of
grandchildren, especially for those who have
left Ulupamir, his memory is weakening. In the
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